RV 1.113
rsi: kutsa angirasa; devata: ka purvarddha usa, uttararddha usa
and ratri, 2-20 usa; chanda: tristup
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Analysis of RV 1.113
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idam éréstham jydtisam jyotir agac
citrah praketd ajanista vibhva

yatha prasita savituh savayam’

eva ratri usase yonim araik 1.113.01

Interpretation.

“This Best Light of all Lights has come (idam sréstham jyotisam jyotir
agac). The vast and all pervading Vision is born full of Luminous
Consciousness (citrah praketo ajanista vibhva). As if compelled by/for the
rising of the Lord Savitar (yatha prasita savituh savayam) this Night has
vacated the Womb for the Dawn.

Vocabulary:
sava, m. (fr. 1. su) one who sets in motion or impels , an instigator , stimulator ,

commander\'S. SBr.; m. the sun (cf. savitr) L.; setting in motion , vivification ,
Instigation , impulse , command , order (esp. applied to the activity of Savitr ;
dat. savaya, ‘for setting in motion’) RV. AV. VS. TBr.

vibhvan, mfn. far-reaching, penetrating, pervading. RV.

Griffith’s transiation.

This light is come, amid all lights the fairest; born is the brilliant, far—extending
brightness. Night, sent away for Savitar's uprising, hath yielded up a birth—place
for the Morning .
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risadvatsa rusati $vetiyagad

araig u krsna sadanani asyah
samanabandhii amrte anici

dyava varnam carata aminané 1.113.02

Interpretation.
“With flaming Calf she has come Bright and Flaming (rusadvatsa rusati

$vetiyagad)! And the Black one offered her (their common)
seats/dwellings (araig u krsna sadanani asyah)! For they are related (lit.:
‘bound to the same objective/purpose’), both are Immortal, following
constantly one another (samanabandhiu amrte anacl) these two Heavens



(Day and Night) move on changing only color (dyava varnam carata
aminané).”

Vocabulary:

ami, P. -minati (RV. vi, 30, 2, &c.) to destroy, neutralize, curtailRV.; to put
aside or away , cause to disappear or vanish , displace to exchangeRV. i, 92,
10, &c.; to put or push out of place TBr.: A. (impf. aminanta) fo vanish,
disappearRV. i, 79, 2; Intens. (p.-memyana) fo change, alterRV. i, 96 , 5.

Griffith’s translation.

The Fair, the Bright is come with her white offspring; to her the Dark One hath
resigned her dwelling. Akin, immortal, following each other, changing their
colours both the heavens move onward.
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samané adhva svasaror anantas

tam anyanya carato devasiste

na methete na tasthatuh suméke
naktosasa samanasa virtipe 1.113.03

Interpretation.
“Common and Infinite is the Path of these two Sisters (samané adhva

svasaror anantas); they follow it one by one, as pre-ordained by the Gods
(tdm anyanya carato devasiste)!

They never mix [their times/roles] (they never falter), never they stop
moving, being perfectly measured (na methete na tasthatuh suméke)!
Night and Dawn are of same mind differ only in form (naktosasa
samanasa virtpe).”

‘They never stop moving, for they are perfectly measured’ is a statement
of a deep psychological insight into the nature of universal movement. It
is only with perfect measurement that the universal movement is
possible.

Vocabulary:
a sumeka, mfn. (1. mi) well fixed or established, firm , constant , unvarying RV.

TS. SBr.

Griffith’s transiation.

Common, unending is the Sisters' pathway; taught by the Gods, alternately they
travel. Fair—formed, of different hues and yet one—minded, Night and Dawn
clash not, neither do they travel.
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aceti citra vi ddro na avah
prarpya jagad vi u no ray6 akhyad
usa ajigar bhivanani visva 1.113.04

Interpretation.
“Of all the Perfect Truths she is the Leader, The Mistress of Light
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(bhasvati nayitri sinftanam); perceived [as] shining with the Light of the
Higher Consciousness, for she has opened all [heavenly] Doors (aceti
citra vi duro na avah), having set world in motion (lit.: ‘all that moves’),
she reveals our treasures (prarpya jagad vi u no rayo akhyad). The
Dawn awakens all the creatures here (usa ajigar bhavanani visva)!”

Shining Mistress [approaches], Leader of all the Perfect Truths, she is
perceived/seen as the Light of Consciousness Supreme, who opens [for
us] all Doors of Heaven!

Having set into motion the moving Universe she thus reveals for us our
treasures, for she awakens all the creatures here.

To set the world in motion is her major characteristic and the way to
reveal for us our treasures.

Vocabulary:
cit, 1. cetati (impf. acetat RV. vii, 95, 2 ; p. cetat RV.); 2. (A. Pass. 3. sg. cite);

A. Pass. aceti and ceti RV.) to perceive, fix the mind upon, attend to , be
attentive , observe , take notice of (acc. or gen.) RV. SV. AV.

pra-r, P. preyarti (aor. 3. pl. praran A. prarata ; pf. praruh) , to set in motion,
arouseRV. v , 42, 14; to send or procure to (dat.) , x, 116, 9; to arise, stir,
come forth, appear, i, 39,5 &c.; Caus. prarpayati (ind. p. prarpya) , to set
in motion, stir up , animate RV. VS.; prarpana, m. an arouserRV.

Griffith’s translation.

Bright leader of glad sounds, our eyes behold her; splendid in hue she hath
unclosed the portals. She, stirring up the world, hath shown us riches: Dawn
hath awakened every living creature.
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jihmasiye caritave maghéni
abhogaya istaye raya u tvam
dabhram pasyadbhya urviya vicaksa
usa ajigar bhivanani visva 1.113.05

Interpretation.

“To move the one who lies coiled up [asleep] she is the Great Mistress
(jihmasiye caritave maghoni); you are here for enjoyment, for sacrifice,
for heavenly treasure (abhogaya istaye raya u tvam), and for those who
see a little to have a vaster vision (dabhram pasyadbhya urviya vicaksa).
The Dawn awakens all creatures here (usa ajigar bhavanani visva)!”

Vocabulary:

jihmasi, mfn. lying (athwart i.e.) on the groundRV. i, 113 ,5.

abhogi, f. food , nourishmentRV. i, 113, 5.

dabhra, mfn. little , small , deficient , i , iv , vii; f. KenUp.; n. distressRV. vii ,
104, 10; ind. scarcely,i, 113 ,5

Griffith’s translation.

Rich Dawn, she sets afoot the coiled—up sleeper, one for enjoyment, one for
wealth or worship, Those who saw little for extended vision. All living creatures
hath the Dawn awakened.
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ksatraya tvam éravase tvam mahiya
istaye tvam artham iva tvam ityai
visadrsa jivitabhipracaksa

usa ajigar bhivanani visva 1.113.06

Interpretation. ,
“You are for Power, you are for Knowledge and for Greatness (ksatraya

tvam $révase tvam mahiya), You - for the Sacrifice; you are like Goal and
Path which leads to it (istaye tvam artham iva tvam ityai)! You are for
different beings to see their lives as different (visadrsa jivitabhipracaksa)!
The Dawn awakens all creatures here (usa ajigar bhivanani visva)!”

So, to perceive their lives as different, not similar, the Dawn awakens all
the becomings here. This idea to awaken all the becomings in the
Universe for the sake of their infinite variety and uniqueness in the



perception of their own nature, to be able objectively to see their own
lives (lit. ‘what is lived’, jivita) here in manifestation, is a profound
psychological characteristic of the creative work of the Divine Mother.
Thus she brings out the uniqueness of the Supreme in manifestation.

Vocabulary:
abhipracaks, (Ved. Inf. -cakse) to seeRV. i, 113, 6.

visadrsa, mfn. unlike , dissimilar, different , not corresponding , unequal RV. &c.

Griffith’s transiation.

One to high sway, one to exalted glory, one to pursue his gain, and one his
labour: All to regard their different vocations, all moving creatures hath the
Dawn awakened.
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esa divo duhita praty adaréi

viuchanti yuvatih Sukravasah
viSvasyésana parthivasya vasva

Uso adyéha subhage vi ucha 1.113.07

Interpretation:. , ,
“This Daughter of Heaven has appeared (esa divd duhita praty adarsi),

shining with bright garments the young Maiden (viuchanti yuvatih
Sukravasah). ,

The Mistress of all vast and embodied treasure (viSvasyésana parthivasya
vasva), shine widely onto us today, O Dawn, O Blissful (Uso adyéha
subhage vi ucha)!”

Griffith’s translation.

We see her there, the Child of Heaven apparent, the young Maid, flushing in her
shining raiment. Thou soyran Lady of all earthly treasure, flush on us here,
auspicious Dawn, this morning.
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parayatinam anu eti patha

ayatinam prathama $asvatinam

viuchanti jivam udirayanti

usa mrtam kam cana bodhayanti 1.113.08

Interpretation:
“Of those infinite dawns that have departed she follows their path

(paréyaﬁném anu eti patha) and leads all those who are arriving here
(ayatinam prathama $asvatinam)!

Shining wide she raises up the living [creature] (viuchanti jivam
udirayanti). Dawn awakens those who are dead.”

Vocabulary:
pathas, n. a spot, place RV. AV. Br.

Griffith’s translation.

She first of endless morns to come hereafter, follows the path of morns that
have departed. Dawn, at her rising, urges forth the living him who is dead she
wakes not from his slumber.
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uso yad agnim samidhe cakartha

vi yad avas caksasa suriyasya

yan manusan yaksyamanam ajigas

tad devésu cakrse bhadram apnah 1.113.09

Interpretation:
"0 Dawn when you have kindled Fire (Uso yad agnim samidhe cakartha),

and revealed/opened [the true meaning of all] by the Vision of the Sun
(vi yad avas caksasa suriyasya); when you awakened men who want to
sacrifice (yan manusan yaksyamanam ajigas), then you've created blissful
action among/in the gods (tad devésu cakrse bhadram apnah).”

Griffith’s transiation.

As thou, Dawn, hast caused Agni to be kindled, and with the Sun's eye hast
revealed creation. And hast awakened men to offer worship, thou hast
performed, for Gods, a noble service.

Vocabulary:



apnas, n. possession , property RV.; [cf. Lat. ops]; work , sacrificial act Naigh.
Un; progeny Naigh.; shape ib.

When the Lord speaks to Savitri after her defeat of Death, and tempts
her to withdraw her demands for the transformation of earthly life, He
calls her the World Mother and the Dawn:

"0 too compassionate and eager Dawn,

Leave to the circling aeons' tardy pace

And to the working of the inconscient Will,
Leave to its imperfect light the earthly race:

All shall be done by the long act of Time. ...

Be one with the infinity of my power:

For thou art the World-Mother and the Bride.”*

But Savitri answers the radiant God:

“In vain thou temptst with solitary bliss

Two spirits saved out of a suffering world;

My soul and his indissolubly linked

In the one task for which our lives were born,

To raise the world to God in deathless Light,

To bring God down to the world on earth we came,
To change the earthly life to life divine.?

These are the three main actions of the Divine Mother which have their
correspondences with the Dawn in the Veda:

(1) “to raise the world to God”,

(2) “to bring God down to the world”, and

(3) “to change the earthly life to life divine”.

These three tasks are differently rendered here, using a symbolism
appropriate to that time. Kutsa Angnirasa in his hymn to Usha depicts
similarly the three actions of the Dawn:

uso yad agnim samidhe cakartha vi yad avas caksasa sdryasya
yan manusan yakuyamanan ajigas tad devesu cakrse bhadram apnah

"0 Dawn, by kindling the Fire and opening wide (the world above) by the
Eye of the Sun, and by awakening men, who are eager to grow in their
consciousness (and who want to participate in the Sacrifice for the
Divine), by that you have created the supreme good in the gods!” 3

From the point of view of the Vedic vision, this is basically all that the
Divine Mother should have done: (1) to kindle the Fire in the lower
hemisphere which is aspiring and rising to the greater realisation of

L Savitri, p.690. The Lord calls Savitri Dawn, in an attempt to flatter her into withdrawing her demands.
2 Savitri, p. 692
3RV 1.113.9
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Consciousness, (2) to create a wide vision of the Sun from above, for the
Supreme to descend, and (3) to awaken those who want to participate
and to progress in this creation - who want to become the carriers of the
Divine Consciousness in the material body by participating in the
Sacrifice, which means being involved in seeking the growth of the Light
within the Darkness.

There is another significant passage, attributed to Vasishtha, which uses
the symbolic image of the Sacrifice to depict the action of the Dawn:
ajijanan sdryam yajhiam agnim apacinam tamo agad ajustam

“You (Dawns) have created the Sun, the Sacrifice, the Fire, (and) away
the unwanted darkness went.”* These three, Surya, Yajna (=Vayu
Pavamana) and Agni are very important for the understanding of the
whole Vedic vision.
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kiyati @ yat samaya bhavati

ya vilsur yas ca nanam viuchan

anu purvah krpate vavasana
pradidhyana josam anyabhir eti 1.113.10

Interpretation: ,

“How long ago when they were together (kiyati a yat samaya bhavati),
those who have shone, and who today are shining (ya vitsur yas ca
ndnam viuchan)? , ,

She longs for ancient Dawns (anu parvah krpate vavasana) and goes
together happily shining with the others (pradidhyana jésam anyabhir
eti).”

Vocabulary:

kiyat, mfn. (fr. 1. ki Pan. 5-2, 40 ; vi, 3, 90) , how great? how large? how far?
how much? of what extent? of what qualities?RV. AV. &c. (Ved. loc. kiyati
with following a , fow long ago? since what time?RV. i, 113, 10 ;

samaya, ind. through , into the middle of or midst of anything (acc. or instr.) RV.
entirely , thoroughly ib.; in the neighbourhood of (acc. or instr. or gen.);

vavasana, p. " willing , eager™ RV.

Griffith’s transiation.

How long a time, and they shall be together,—Dawns that have shone and
Dawns to shine hereafter? She yearns for former Dawns with eager longing, and
goes forth gladly shining with the others.

4RV 7.78.3
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fyUs té yé piirvataram apasyan
viuchantim usasam martiyasah
asmabhir U nu praticaksiyabhud

0 té yanti yé aparisu pasyan 1.113.11

Interpretation:
“Gone are those mortals, who before have seen her (iyus te ye

purvataram apasyan... martiyasah), the shining Dawn (viuchantim
usasam)! ,

It is by us today she is to be seen (asmabhir U nu praticaksiyabhid), and
then by those who will come and see them in the future (6 té yanti yé
aparisu pasyan).”

Vocabulary:
praticaksya, mfn. visible , conspicuous RV.

Griffith’s translation.

Gone are the men who in the days before us looked on the rising of the earlier
Morning. We, we the living, now behold her brightness and they come nigh who
shall hereafter see her.
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yavayaddvesa rtapa rtejah

sumnavari stnfta irdyanti

sumangalir bibhrati devavitim

ihadydsah $résthatama vi ucha 1.113.12

Interpretation.:
“The chaser of enemies, the protector of the Dynamic Truth, born in the

Truth (yavayaddvesa rtapa rtejah), Mistress of perfect Thought, who
makes all perfect truths rise (sumnavari stnfta irayanti)! ,
Perfect in happiness, carrying out the expansion of the Divine (sumangalir
bibhrati devavitim), here today, O Dawn, the richest, widely shine onto us
(ihadydsah Srésthatama vi ucha).”

Vocabulary:
yavayaddvesas, mfn. (cf. prec.) driving away enemies ib.



Griffith’s translation.

Foe—chaser, born of Law, the Law's protectress, joy—giver waker of all pleasant
voices, Auspicious, bringing food for Gods' enjoyment, shine on us here, most
bright, O Dawn, this morning.
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$aévat purdsa vi uvasa devi

atho adyedam vi avo maghom

tho vi uchad Gttaram’anu dydn
ajaramrta carati svadhabhih 1.113.13

Interpretation.

“In the Eternal and from the Beglnnlng of Creation the Dawn has shone,
the luminous Goddess ($aévat purésa vi uvasa devi)! And even now today
the Great Mistress increased that Light (atho adyédam vi avo maghoni)!
Thus she will shine onto the next days coming (atho vi uchad dttaram’
anu dyun), Immortal and Young moving by her own powers (ajaramrta
carati svadhabhih).”

Vocabulary:
av, I.P. avatj to drive, impel , animate (as a car or horse) RV. Ved.; fo

promote, favour , (chiefly Ved.); to satisfy , refresh (said of the gods) fo be
pleased with , like , accept favourably (as sacrifices , prayers or hymns) RV.;
(chiefly said of kings or princes) fo guard , defend , protect , govern BhP. Ragh.
ix,1; &c.

Griffith’s translation.

From days eternal hath Dawn shone, the Goddess, and shows this light to—day,
endowed with riches. So will she shine on days to come immortal she moves on
in her own strength, undecaying.

12
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vi afijibhir diva atasu adyaud

apa krsnam nirnijam devi avah
prabodhayanti arunébhir avair

a3 usa yati suylja rathena 1.113.14

Interpretation:
“And with the brilliant and thick illuminations the Goddess has painted the

corners of Heaven (vi an]|bh|r divé atasu adyaud), throwing the dark
cloak off (dpa krsnam nirnijam devi avah). ,
Awakening all the Dawn [is now] (prabodhayanti) arriving in a chariot (a
usa yati suyuja rathena) perfectly yoked by the gold-red horses-
swiftnesses (arunébhir asvair).”

Vocabulary:
aiji, mfn. applying an ointment or pigment RV.; ointment , brilliancy RV.

ata, ‘the frame' i.e. a quarter of the sky RV. (nom. pl. a-tas; loc. pl. a-tasu).

Griffith’s transiation.

In the sky's borders hath she shone in splendour: the Goddess hath thrown off
the veil of darkness. Awakening the world with purple horses, on her
well—harnessed chariot Dawn approaches.

aﬁa—cﬁwwmﬂw |
égsﬁvrr&m e @WW = T Nl 422324

avahanti pésiya variyani

citram ketim krnute cékitana

Tydsinam upama $asvatinam

vibhatinam prathamdésa vi aévait 1.113.15

Interpretation:
“Bringing the most desired riches which are to be increased (avahanti

posiya variyani)! She, who is conscious, thus creates a Vision full of the
light of the Highest Consciousness (citram ketum krnute cékitana)!

Of all eternal mornings that have gone she is the representative
(Tydsinam upama $asvatinam)! And of all that are to shine she is the
bright leader (vibhatinam prathamdsa vi asvait).”

Vocabulary:
$vit, 1. (Dhatup. xviii , 2) $vetate (occurring only in pr. p. $vetamana, and in
aor. asvait , p. Svitana [q.v.] RV. ), to be bright or white.



Griffith’s transiation:

Bringing all life—sustaining blessings with her, showing herself she sends forth
brilliant lustre. Last of the countless mornings that have vanished, first of bright
morns to come hath Dawn arisen.
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ud irdhuvam jivod asur na agad

apa pragat tama a ]yotlr eti

araik pantham yatave suriyaya
aganma yatra pratiranta ayuh 1.113.16

Interpretation.

“Rise [0 creatures]| Our Life and Force of Being [now] has come (ud
irdhuvam jivé asur na agad)| Away goes darkness, for Light is coming
closer (4pa pragat tama a jyotir eti)!

She opened path for Sun to go (araik pantham yatave surlyaya)| And we
could thus cross over the Life region (dganma yétra pratiranta ayuh).”

Vocabulary:
ir, 2. A. rte (3. pl. Trate AV. RV.) , RV. i, 134, 2, to go, move, rise , arise from

RV.; to agitate , elevate , raise (one's voice) RV.; Caus. P. Trayati, fo agitate,
throw , cast to excite RV. AV. MBh. R. &c.; o bring to life to raise one’s voice,
utter , pronounce , proclaim , cite RV. ChUp. Ragh. &c.; fo elevate RV. VS. TS.
SBr.: A. to raise one's self AV. VS.

Griffith’s translation.

Arise! the breath, the life, again hath reached us: darkness hath passed away
and light approacheth. She for the Sun hath left a path to travel we have arrived
where men prolong existence.

14
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sylimana vaca ud iyarti vahni
stavano rebha usaso vibhatih

adya tad ucha grnaté maghoni

asmé ayur ni didihi prajavat 1.113.17

Interpretation. ,

“The Fire has raised up the Word by stripes (sylmana vaca ud iyarti
vahni)! The Singer has affirmed the shining dawns within him (stavano
rebha usaso vibhatih)! ,

Today you shine onto the invoker, O Great Mistress (adya tad ucha
grnaté maghoni), in us illumine in depth that force of life which brings out
all the creatures here (asmé ayur ni didihi prajavat)!”

Vocabulary:

syuman, n. @ band , thong , bridle RV.; a suture (of the skull) AitBr.

rebha, mfn. creaking , crackling , murmuring , resounding RV.; m. a praiser,
panegyrist , celebratorib. AV.; a prattler , chattererVS.; N. of a Rishi (who was
cast into a well by the Asuras and lay there for ten nights and nine days until
rescued by the Asvins ; he is the supposed author of RV. viii, 97, having the
patr. kasyapa) RV.

Griffith’s translation.

Singing the praises of refulgent Mornings with his hymn's web the priest, the
poet rises. Shine then to—day, rich Maid, on him who lauds thee, shine down on
us the gift of life and offspring.
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ya gématir usasah sarvavira
viuchanti dasuse martiyaya
vayor iva sunftanam udarké
ta asvada asnavat somasutva 1.113.18

Interpretation.
“Those who are full of Knowledge and of Light the Dawns of all the

Treasures here (ya gdématir usasah sarvavira) should shine onto the
mortal who surrenders (viuchanti dasuse martiyaya)!

As if by the rising of Life-Force of the Happy Truths (vayor iva sinrtanam
udarké) these power-giving dawns the Soma-presser should enjoy/realise
(ta advada adnavat somasutva)!”
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Vocabulary:
udarka, m. arising (as a sound) , resoundingRV. i , 113, 18; the furture result of

actions , consequence , futurity , furture time MBh. R. Mn. &c.; a remote
consequence , reward happy future MBh.; conclusion , end SBr. TS. AitBr.
repetition , refrain Pan. Kath. elevation of a building , a tower , look-out place
MBh.

somasutvan, mfn. pressing Soma RV.

Griffith’s translation.

Dawns giving sons all heroes, kine and horses, shining upon the man who brings
oblations,— These let the Soma—presser gain when ending his glad songs louder
than the voice of Vayu.
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mata devanam aditer anikam
yajiiasya ketur brhati vi bhahi
prasastikfd brahmane no vi ucha

a no jane janaya visvavare 1.113.19

Interpretation.:
“The Mother of the Gods, the Face of Aditi (Infinite Consciousness)

(mata devanam aditer anikam). Shine wide, for you are the Vision of
Sacrifice and the Vastness (yajfiasya ketur brhati vi bhahi).

And in uplifting of our heart illumine us, creating the expression of Higher
Consciousness within, (prasastikfd brahmane no vi ucha) and generate It
in our birth here, O All-Bountiful (2 no jane janaya visvavare)!”

The last stanza can be translated differently: ‘in the brahman, as the
outpouring of our heart, shine widely, O Dawn All-Bountiful, creating
Word, prasastikrd, and manifest it in our earthly birth.’

There is a mysterious connection between the Dawn and the Heart of
man, which is realised/fulfilled by the expression of the Word, prasasti, as
an action of the Higher Consciousness in manifestation.

Griffith’s translation.

Mother of Gods, Aditi's forui [sic] of glory, ensign of sacrifice, shine forth exalted.
Rise up, bestowing praise on our devotion all-bounteous, make us chief among
the people.
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yac citram apna usaso vahanti

jjanaya $asamanaya bhadram

tan no mitré varuno mamahantam

aditih sindhuh prthivi uta dyauh 1.113.20

Interpretation:
“Whatever Active Force, Conscious and Blissfull, the Dawns bring [here]

(yac citram apna usaso vahanti... bhadram) for the one who is active in

offering (Tjanaya $asamanaya), That Mitra and Varuna should increase in
us (tan no mitré varuno mamahantam), and Aditi and Ocean, Earth and

Heaven (aditih sindhuh prthivi uta dyadh)!”

Vocabulary:
$asamana, mfn. (fr. 1. Sam) exerting one’s self, zealous, toiling, working, active

(esp. in worship) RV. VS. AV. [1060,3]

Griffith’s translation.

Whatever splendid wealth the Dawns bring with them to bless the man who
offers praise and worship, Even that may Mitra, Varuna vouchsafe us, and Aditi
and Sindhu, Earth and Heaven.



